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FOREWORD 


Tue lamented author of these meditations 
left a considerable number of MSS., a portion 
of which at least will ultimately see the 
light ; but his literary executors think that 
with special fitness the papers forming this 
volume might at once be published. We feel 
sure that they will be welcomed by very 
many with admiration and gratitude. Here 
are all the strength, beauty, and sincerity 
which distinguish the author’s former writ- 
ings, and the same practical design. It is 
peculiarly and pathetically interesting to 
read these pages in the light of his recent 
departure. The problems here discussed 
have been solved by him in the City of God. 
Through much tribulation he has entered 
into the glorious realities he saw afar off. 
Mr. Selby, with all his literary instincts 
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and devotion, was intensely occupied with 
practical life. Social, political, and industrial 
questions had for him what may be truly 
described as a fascination. Those who are 
familiar only with his discourses have little 
conception of the enthusiasm with which 
he followed the world of affairs, and of the 
strenuousness of his practical interests. Yet 
in these papers we see how keenly alive he 
was to the transcendental life. Strangers 
observing only his passionate concern in 
social and imperial questions might easily 
suppose that his horizon was bounded by 
the political, whilst in reading these papers 
they might just as readily infer that he was 
a visionary ; but his intimate friends know 
how sincerely he sought at once to be true 
to heaven and earth, and how in spiritual 
vision and fellowship he found reason and 
strength for the service of man. He saw at 
once, without any consciousness of confu- 
sion or inconsistency, the jewel over his 
head, and the world of affairs at his feet. 
Secularists who write superciliously concern- 
ing the injuriousness of other-worldliness, are 
just as wise, or just as foolish, as the cobbler 
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who could not be persuaded to look at the 
heavens through a telescope lest it should 
put his eye out for the making of a shoe. 
We never do our duty better at any single 
point than when we take into consideration 
the whole vast horizon. Studies of the 
heavenly, like those given in these pages, 
are of infinite refreshment and inspiration 
to practical men striving for the highest 
terrestrial ideals. 

Nothing is found here of curious or fanciful 
speculation. The biographer of Garth 
Wilkinson, in the biography of that brilliant 
writer just published, refers to Wilkinson’s 
impatience. ‘ It was impatience of no ignoble 
order. The man was so seized of the nearness 
and reality of the unseen spiritual world, so 
desirous of revelation, that he suffered what 
amounted to intellectual torment. Was 
there no prayer in answer to which the veil 
would rise ? Was there a trumpet call which 
would raze the dividing wall and leave a 
practicable breach for the besieger? Could 
he find, even in unlikely places, some over- 
looked hint, the secret key to the locked 
door? The ultimate object of his search was 
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the coming down from heaven of the new 
Jerusalem, and it seemed to him that the 
time could not be long. He sought for signs 
which should support the urgency of his 
hope, and sought them in strange places. 
There was no path along what are regarded 
as the boundaries of the unknown down 
which his footsteps might not be traced: 
mesmerism, hypnotism, spiritualism, with 
its apparatus of rappings, mediums, and 
clairvoyance — he explored them all.’ 
Nothing of this occurs in the following pages. 
These beautiful expositions and reflections 
are strictly within the scriptural limits. On 
no subject has the human fancy run to 
excess of riot as it has done in divining and 
picturing the heavenly life ; but everywhere 
Mr. Selby’s musings reflect the reticence and 
sobriety of the New Testament. ‘ And in 
that day ye shall ask Me nothing’ (John 
Xvi. 23). Or, as rendered by the margin, 
“Ask Me no question.’ Standing before the 
golden gates, our author urges no curious 
query, indulges in no baseless speculation, 
attempts to steal no secret, but is content 
to leave the grand problem where the Master 
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and His apostles left it. He takes the natural 
fact, the spiritual experience, or the apoca- 
lyptic symbol, and treats its suggestion of 
the unknown with restrained and reverent 
imagination. Without impatience or pre- 
sumption he seeks from the broken arc to 
trace the perfect round. 

And the moral end is never for a moment 
lost sight of. Mr. Selby possessed a natural 
and glowing eloquence, yet the reader will 
find nothing introduced here for literary or 
rhetorical effect. The theme presents a great 
temptation to a preacher of poetic tempera- 
ment to indulge in sentimental and rhetorical 
flights ; but Mr. Selby is here, as always, a 
preacher of righteousness. Intensely ethical, 
nothing is sacrificed for brilliant colour. 
Some of the illustrations are very fine and 
many passages are truly eloquent, but the 
vision splendid is always made to inspire 
and transfigure the moral life. The sheen of 
the new Jerusalem lies on the very diction 
and imagery, yet on every page we feel that 
the writer is obsessed by the beauty of 
holiness. 

‘Now just as the gates were opened to 


12 THE GOD-LIT CITY 


let in the men, I looked in after them; and 
behold, the city shone like the sun; the 
streets also were paved with gold, and in 
them walked many men, with crowns on 
their heads, palms in their hands, and golden 
harps to sing praises withal. There were also 
of them that had wings, and they answered 
one another without intermission, saying, 
“ Holy, holy, holy, is the Lord.” And after 
that they shut up the gates; which, when 
I had seen, I wished myself among them.’ 


W. L. WATKINSON. 
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_ And the city had no need of the sun, neither of the 
moon, to shine in it; for the glory of God did lighten it, 
and the Lamb is the light thereof. REV. xxi. 23. 


LicGHT is one of the most marvellous and 
widely diffused of all the forces of the 
universe. Itself inanimate, it is the very 
basis and substratum of all life. Its springs 
seem to be exhaustless. Our astronomers 
compute that in the skies above us there 
are a hundred million suns, many of them 
vaster in volume and richer in splendour 
than our own. No wonder one of the most 
virtuous and enlightened of the races of the 
East should have made light its god. It 
seems to be the least tangible and the most 
potent of all material things. It is the best 
meeting-point they can find between earth 
15 
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and heaven, a mystic appeal from on high 
to communion with the unseen. Many of 
the best minds among those who follow the 
teachings of Zoroaster probably worship 
light as the emblem of God rather than as 
God Himself. 

The Bible perhaps more often associates 
God with this mystic principle than with 
any other material thing. It looks upon 
light as outside that sphere of material 
things from which no image of God was to 
be fashioned. The psalmist tells us not 
only that God clothes Himself with light as 
with a garment, but that He is light. The 
prophet of millennial blessedness says, 
‘The Lord shall be thine everlasting light, 
and the days of thy mourning shall be 
ended.’ Paul tells us that God dwells in 
‘light no man can approach unto.’ James 
describes Him as ‘ The Father of Lights,’ 
and John starts from the axiom that ‘ God 
is light, and in Him is no darkness at all.’ 
The new city of the saints is not only to be 
God-built, but God-illumined likewise. Its 
splendour is to issue from purer and more 
exhaustless springs than those which are 
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ever pouring their effulgence upon the 
natural universe. God will diffuse Himself 
in tides of all-encircling glory through the 
spaces of the new city. The city will be full 
of His splendour, vitality, illuminating 
power. 

The Revised Version makes a slight 
change. The Lamb is the lamp thereof. 
Just as the light is placed within the lamp, 
so the glory of God shines upon the life of 
the city through the humanity of Him 
who once gave Himself for the sin of man- 
kind. And the fierce splendour of the divine 
majesty is tempered by the grace and gentle- 
ness and loving favour of Him who has 
joined Himself to men. The glory of God 
in the face of Jesus Christ is revealed 
there, no less than here. There is media- 
tion in the very method by which the 
splendour of God diffuses itself through 
the holy city. 

This divine illumination is a pledge of 
peace and security to the city. In this 
respect it emphasizes other portions of the 
symbolism. The light speaks of defence just 


as impressively as the adamantine walls. 
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In all languages works of violence and shame 
are called ‘ works of darkness.’ The pirates 
and smugglers of Asiatic seas and rivers 
choose moonless nights for their desperate 
deeds, and thus are happily compelled to 
limit their depredations to two or three 
nights in the month. Since the more perfect 
illumination of the towns and _ cities 
of Europe, robberies have everywhere 
decreased. The London jewellers have dis- 
covered the fact that light means security, 
and now defend their costly wares, not by 
paying a watchman to patrol the premises, 
but by dispensing with shutters and keeping 
a brilliant light burning the night through 
in their windows. They confide in that plan 
more completely than in the presence and 
watchfulness of the police. 

The Bible has employed this idea from 
the very beginning. The pillar of fire was 
the defence in the wilderness. The cloud of 
glory in the tabernacle was the pledge of its 
inviolability ; and till the cloud had faded 
away because of the transgressions of the 
people, the sanctuary was inviolable. The 
psalmist has that thought in his mind when 
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he sings, ‘ The Lord is my light and salva- 
tion, whom shall I fear?’ The light of God 
banishes every possibility of harm from 
the celestial city in which it glows. It brings 
everything into view. There are no shadows 
there, no obscure by-paths, no cloud, or 
haze, or enswathing mists of dimness to offer 
evil its opportunity. No fraud, or violence, 
or wrath can come within the circle of this 
light. It is the perfect and enduring noon, 
in which a man may walk without fear 
or stumbling. The light itself shuts out evil 
as effectually as the impassable walls of 
jasper. The light, no less than the strong 
battlements and the angel guard at the gates, 
is a source and an assurance of inviolable 
security. 

Light is the source of health and vitality. 
The teacher of physics is never weary of 
reminding us that life comes from the sun. 
The breaking out of the sun after dark 
wintry days will often give the victim of 
disease a new chance of life. The sufferer 
set free from his shut-up room instinctively 
seeks the illuminated spots in park,. or 
garden, or square, and basks in the genial 
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influences that there diffuse themselves. 
It is said that we inspire more deeply and 
rapidly at noonday than at midnight. The 
sun seems to attract our natural life into a 
rounder and more exuberant vitality, just 
as the forces of the firmament raise the tides. 
Sad and sickly faces live out of the sun. 
This fact underlies not a few of the Bible 
phrases that have become consecrated by 
immemorial usage. The psalmist speaks of 
God as the light and the health of his 
countenance. God’s manifested favour puts 
the brightness and bloom which are the 
symbols of physical perfection upon the face. 
The prophet has the same metaphor in 
view when he says, ‘ Unto you that fear My 
name shall the sun of righteousness arise 
with healing in his wings. The divine 
presence is ever attended by a mystic essence 
of which this magnificent and all-pervading 
natural principle is the sign. When the light 
of God fills the peerless city, that is the sign 
its inhabitants shall find healing for all their 
woe. It implies faultless health and develop- 
ment of the complex nature, intense, com- 
plete, all-comprehending life. That mystic 
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light shall bring to all those who dwell in 
it perfect vitality of thought, love, sensibility, 
and spiritual function. The hiding of God’s 
face is death, suffering, midnight. The un- 
veiling of that face is celestial noonday, 
immortal blessedness, conscious, enduring 
ecstasy. Men do not know what it is to live, 
they have at best a blunted, dim, prison- 
cell consciousness, till they pass into the 
God-lit city. 

These words seem to convey the promise 
of perfect and unclouded knowledge: ‘ In 
Thy light shall we see light.’ 

The great orb that is above us is the 
foster-parent of knowledge. Science would 
have been impossible if the sun had never 
risen upon the world. Light teaches more 
effectually than any other force that 
addresses itself to the senses. When we enter 
the divinely illuminated city a new science 
of God and the universe will open out before 
us. We shall see things from God’s stand- 
point. We shall then see how in our highest 
soarings we have been but worms, ying 
to feel out by pitiful wrigglings what kind 
of a universe was about us, and what kind 


22 THE GOD-LIT CITY 


of a God was over us. Our purest science, 
our most careful and conscientious theology, 
was a blind groping. When we pass the gates 
we shall realize that we are only just bursting 
into knowledge and true consciousness. 
Then only shall we begin truly to see. A 
higher science of God and the economies 
of His manifold creations will then open up 
to us. He Himself will light the endless 
and certain pathway to new realms, and 
cycles, and destinies of perception. There 
will be no blindness and blundering, no 
half-truths, no imperfect apprehensions in 
the spheres that God lights with the glory 
of His own attributes. 

Light is the first condition for the discern- 
ment of beauty. The student of Nature who 
searches into the hidden glories of its mani- 
fold structures is ever setting himself to find 
new types of illumination. Many scenes in 
the world around us convey very different 
impressions under different lights. Now 
and again, under some extraordinary sunrise 
or sunset, Nature seems to become trans- 
figured before us, and we say, ‘ The spectacle 
is once in a lifetime only; I never expect 
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to see it thus again.’ The most exquisite 
things of God’s fair earth only awaken to 
their true power over us when the sunlight 
touches them. 

The city described for us in these visions 
is worthier of its Builder and Maker, God. 
Under the revealing beam of sun, or moon, 
or star such wealth of beauty must surely 
fill us with ecstatic wonder. But the city 
of jasper, and amethyst, and pearl shall be 
seen, not under such illuminations as we find 
around us now, but in the iridescence of 
God’s own incomparable attributes. God 
will light it up with the glory of His own 
dazzling nature and personality. He Him- 
self will come to interpret the work which 
is the fruit of His own divinest skill. 

It is a rare privilege when the great poet 
will consent to read his own poem, or the 
great composer to render his own music, 
or the great painter to point out the signifi- 
cance of his own masterpiece. We get in 
this way a new understanding of poem, or 
sonata, or painting. New charms begin to 
glitter in it we had overlooked before. It 
needed the elucidating emphasis, the 
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magnetic and inspiring interpretation, of 
the mind that conceived it. We shall see 
this city of beauty as God sees it, for He will 
shed His own revealing glory through all 
its mystic realms. We have much to find 
out about God’s work here. We see it in 
rare gleams and twinklings. There we shall 
live in the sublime and central splendour 
of God’s own interpreting light. The city 
shall be seen in the strange glory that 
flows out from the mystic fountains of the 
Godhead. 

This metaphor of the divinely illuminated 
city seems to carry with it some kind of 
ethical significance. The light irradiates 
all the character current in the new elect 
community. 

Men dread God’s full-orbed illumination 
in the present frail and imperfect life. We 
cannot bear its unshadowed blaze. It brings 
to light so much that is evil. Much about 
us must needs be left in merciful obscurity, 
at least as far as others are concerned. 
We cannot bear the fierce splendour. It 
must temper itself into gleams, or it would 
destroy us. It will be otherwise then. Only 


THE GOD-LIT CITY 25 


those who have been transformed into sons 
of light, and have learned to walk in the 
light as God is in the light, will pass through 
the gates. And to such the light will be 
welcome. It will come as the messenger of 
a benign transfiguration. The light will 
shine on the unknown glory and heroism 
of human character purified by the sacrifice 
and ennobled by the love of the great Son 
of God. It will bring into view modest 
martyrdoms, untold epics, fine renunciations 
in little things. God will illustrate with 
immortal renown the secret life of service 
and consecration upon which He has been 
looking for ages. There is nothing hid that 
shall not be revealed. No sinister mystery 
will attach to the history of any one possess- 
ing this citizenship, no lack of transparent 
aim or method, no guilty secret even of 
thought. The light itself, like some new 
Theophany with flaming sword, would chase 
from the spotless city every stained spirit 
to which its beams would be unwelcome. 
These words seem to speak to us of the 
enduring glory of the city. Every natural 
source of light is exhaustible. We are told 
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the sun is wearing itself out by its perpetual 
shining, and a day will come when it will 
be turned into darkness. There are as many 
suns in the firmament as there are people 
speaking the English tongue in the world. 
Imagine that when the present sun has 
burnt itself out new suns from the more 
distant fields of heaven could be brought 
to take up its work. In some far-off zon 
the last would smoulder down into darkness. 
If the whole of the physical universe could 
be drawn upon, in the end there would come 
the eclipse of knowledge, the decadence of 
civilization, the arrest of progress, the stag- 
nation of life and movement. But the light 
of the new city cannot fade, or wane, or 
exhaust itself, for it is God Himself. 

A tidal law seems to rule the life of all 
earthly cities, and the periods of all national 
civilizations. Well do poets and historians 
speak of the destinies of empires as deter- 
mined or symbolized by the stars of those 
empires, for a sure and certain setting always 
comes at last. The influences that light up 
the power and nourish the knowledge and 
civilization of a great race tend to play 
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themselves out, and darkness and decadence 
come. Knowledge seems to have been 
acquired by some nations, only to be lost 
again. The star of Egyptian, Chaldean, 
Persian, Hindu civilization has set. The 
renown of our own magic century may reach 
its culmination, and all its achievements 
conceivably perish. There is just as much 
sunset as sunrise in the world, and the sunset 
that gathers up all the beauty of the day, 
as though to carry it away in its wings, often 
makes us unspeakably sad. We forget the 
beauty in the pain. The seer of these visions 
felt how the world-empires were crumbling, 
and the greatest cities were speeding to 
their doom. But in this city there was to be 
a perpetual sunrise. It was to be irradiated 
from the springs of an exhaustless light. 
Its knowledge should never grow dim or 
be displaced, its transfigurations should 
never pale or fade, its sanctities should never 
be soiled by taint or decay, its renown should 
suffer no eclipse, its citizenship never become 
obsolete through paralysis or defeat, for the 
glory of the Eternal should light up the city: 
‘The Lord shall be thine everlasting light.’ 
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And the wall of the city had twelve foundations, and 
on them the names of the twelve apostles of the Lamb.— 
REV. xxi. 14: 


Tuts description is poetry, but it is inspired 
poetry, and we must try to attach a specific 
meaning to the different parts of the sym- 
bolism. I am afraid many Christians 
deprive themselves of the infinitely varied 
comfort of these marvellous visions by 
dealing with them in a spirit of panoramic 
literality. The religion of Protestant no 
less than of Roman Catholic countries 
needs to be lifted out of the picture-worship- 
ping phase. 

Let us try to grasp for ourselves the 
spectacle presented to the spiritual senses 
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of John, and by him translated into the 
speech of this fascinating chapter. From 
the pinnacle of the mountain-peak to which 
the angel had conveyed him he sees, poised 
in mid-air, a city of unparalleled wealth, 
beauty, and magnitude. This wonderful 
city is sixteen hundred miles in circuit. 
The walls of one of the Eastern cities in 
which I once lived were eight miles in circum- 
ference, and were supposed to enclose about 
a million of people. We must not assume 
that the angel’s measurements give us a 
literal arithmetic. The walls of ancient 
Babylon were said to be forty miles in cir- 
cumference. But a score of Babylons and 
Romes and a hundred Jerusalems could 
have been put down inside this God-built 
city. It was larger than John’s largest 
conception of the populations of the earth. 
If the whole empire of Solomon had been 
covered with one great city, it would not have 
equalled the magnitude of this wonderful 
place. Its proportions hint the largeness of 
the kingdom of the Redeemed. 

We are told that the height was equal 
to the length and the breadth. It is difficult 
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to form a material conception of that. John 
might have thought of it as standing on 
some lofty escarpment like Jerusalem of 
old. Or he may have meant to imply that 
its terraces of grandeur and its pinnacles 
of light pierced, like some nobler Zion, to the 
highest heaven where God had His dwelling- 
place. 

Encircling the city was a marvellous 
wall glittering with foundation-stones, 
many-tinted as the bow of heaven. This 
wall was two hundred feet in height. No 
very formidable barrier to modern invasion, 
you may say. But it was higher than the 
highest projectile known to the world of 
antiquity, and to John’s mind would 
represent absolute impregnability. The 
defence could laugh eternal defiance at 
the attack. On each side of the city there 
were gates. The foundations of the walls 
were laid in twelve tiers of the richest 
and most enduring stones. It is to this part 
of the vision I wish now to direct your 
attention. 

To a mind steeped in the associations of 


modern life the figure of the city wall does 
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not convey very much meaning. Perhaps 
the most obvious idea would be that of a 
rude fragment of masonry at York, Lincoln, 
or Chester, built by the Romans to give 
a topic of debate to future antiquarians 
and an ostensible object for a pleasant excur- 
sion. In the British Isles we rest for our 
defence upon torpedoes, and cruisers, and 
ironclads, and should think our statesmen 
gone mad if items for the erection or repair 
of city walls appeared in the Government 
Budget. In Continental countries lacking 
the streak of silver sea, the city wall has 
been superseded by the developments of 
modern warfare. The capitals of Europe are 
protected by forts many miles apart, and 
not, as in olden days of sling, and bow, and 
arquebus, by continuous lines of masonry. 
But till long after John wrote the wall was 
the symbol of absolute security, and indeed 
is so still, to the people of the half-civilized 
East. When the walls of Jerusalem were 
thrown down, the citizens were at the mercy 
of the Egyptians on the south, the Bedouins 
on the east, Syria on the north, and the 
maritime forces of the Mediterranean on 
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the west. I have lodged in Eastern cities 
adjacent to wild mountain tribes, the 
inhabitants of which dare not move outside 
the city gates after sunset. In times of 
dearth, and robbery, and disorder I have 
known all the people from the hamlets 
who had anything to lose move for security 
into the city, and live within the walls till 
the rural districts to which they belonged 
had been pacified. 

In the half-civilized countries of the world 
there are no railways or telegraphs to aid 
in mobilizing armies of relief and carry the 
news of disturbance to head quarters. Under 
such conditions, the only security the people 
have from turmoil, and murder, and rapine 
is the strength of their city walls. The 
wall is the symbol of inviolable defence. 
Wherever it extends itself, life and property 
are unassailable. It marks out the oasis of 
perfect peace in the wilderness of peril, and 
commotion, and tumult. Panic is impossible 
under its shadow. 

The wall of the new Jerusalem is the 
symbol of that impregnable power which 
will be about God’s people on every side. 
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There is no weak point in their life. The 
unscaleable wall shuts out all that might 
intrude upon their holy rest and blessedness. 
The wall is the sign of rest and peace to the 
law-abiding by the exclusion of the lawless. 
Would our ideas of future blessedness be 
complete if this conception were missing ? 
Some men who do not believe in the 
existence of a personal and supreme God 
assert that it is nevertheless quite con- 
ceivable the human soul may be immortal. 
That view is held by millions of Oriental 
people, as well as by not a few European 
and American devotees of spiritualism. 
The inferior types of Paganism assert that 
cruel and vindictive demons rule the world 
and obey no sovereign authority of Good. 
And the spiritualist who puts God into an 
obscure place has a conception that is 
not very much above that of the fetish 
worshipper. He affirms that the contact 
of the spirit after it has left the flesh is 
with other spirits rather than with a Supreme 
and Divine Spirit of truth, and love, and 
righteousness. To my mind that is a terrible 
idea. I would a thousand times prefer 


DEFENCES OF THE CITY 37 


annihilation to the idea of being thrown 
pell-mell into contact with spirits possibly 
foul, loathsome, malignant, persecuting. 

What a torture it would be to us if we 
could suppose that the souls of our departed 
friends would be launched into the thick of 
some invisible anarchy! To picture them 
passing a night in a thieves’ lodging-house 
in the East of London would drive us mad. 
The thought that after death they might 
be gathered with the souls of foul and bloody 
men who are the residuary products of 
civilization—naked, helpless, unpitied, with 
no power shielding them from the horrors 
that touch them on every side—would be 
insufferable. 

And we have no reason to think that bad 
men out of the flesh would be more congenial 
companions than bad men in the flesh. 
We sometimes say that they will be free 
from the gross brutal passions peculiar 
to the flesh. But will they not be free 
also from those traces of natural affec- 
tion that connect themselves vitally 
with the life of the flesh? The flesh 
restrains from good, but it very often 
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restrains also from evil. As far as we 
know, when this world is dropped, there 
will be no self-interest to school men into 
the semblance of civility. Evil will unfold 
itself. What a frightful anarchy if, in the 
life to come, every foul and bitter spirit 
could follow its own caprice, and there were 
no discipline to reduce men to subordination, 
nor organized government to maintain the 
outward show of peace! There are some 
so-called saints between whom and ourselves 
we should like the wall of partition to rise, 
at least till their perfecting has been carried 
to a more advanced stage than at present. 
We want protection. This wall seems to 
pledge the exclusion of all evil from the 
glorious and tranquil life into which the 
community of the saved are admitted. 

Some time ago a book was published, 
called The Land of Darkness, the sequel to 
an earlier book entitled The Little Pilgrim. 
The writer, Mrs. Oliphant, seeks to realize 
the condition of a soul after death placed 
in the midst of souls that are altogether evil. 
The book starts from the ascertained data 
of human selfishness and sin, and must not, 
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therefore, be looked upon as a gruesome 
whim of the fancy only. The writer, who 
speaks in the first person, describes his 
sensations upon entering the unseen world 
as that of just alighting upon his feet after 
a fall from some dizzy height. When he 
comes to himself, he finds that he is in a 
crowded street in the midst of a swearing 
and jostling multitude. Carriages drive 
recklessly by, running down other carriages 
and hurrying on without staying to offer 
help or apology, or giving a single thought 
to the mischief they have done. No such 
courtesies prevail as we are supposed to 
exercise here. People rush into each other, 
and pass on without a word of sympathy. 
The new-comer finds his way into a shop 
for refuge from this horrible street-life, and, 
in place of the bland address one is accus- 
tomed to find in terrestrial shops, he is 
greeted with cursing cynicisms. He passes 
again into the street and is run down. 
Feeling as though every bone were broken, 
he rushes into a quiet corner for a moment’s 
rest. Some one comes up, resents the 
presence of an intruder in the nook, and 
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kicks him out. He is sneered at for the pity 
he shows to some poor wretch with uncovered 
sores. A bystander, who despises him for 
the sign of pity he shows, flicks the uncovered 
wound with his cane. At last he comes to 
a crowd listening to a scientific lecturer. 
The lecturer has a living subject bound on 
the table before him, into whose sensitive 
nervous system he cuts, with the view of 
showing that all the nerves of the body 
have been so hung as to give the largest 
possible amount of pain. The people laugh 
uproariously at the fun, and attempt to 
catch the mnew-comer, and answer his 
protest against vivisection by making 
him the subject of the demonstration. 
He escapes, and in his wanderings comes 
to the edge of a precipice. From the edge 
of the precipice he looks into a gold-mine. 
Labouring in the mine are slaves who are 
thrust into all kinds of unnatural and 
agonizing positions to reach the gold. The 
gold is molten, and the bodies of the slaves 
are baked brown with the terrible heat. A 
press-gang waits near the mouth of the 
mine to catch travellers and force them into 
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this toil of torture. There you have pictures 
of a social life that is reckless and selfish, 
a scientific life that is unappeasably cruel, 
and an industrial life that is quite callous 
to the pains and woes of those it employs. 

If human nature, in its worst forms 
and tendencies, is left to itself in the life to 
come, the pictures are quite conceivable, 
for in the worst types of human character 
now you have these ill-veiled and _half- 
developed elements. If there were no restrain- 
ing God, if the spirit upon leaving the flesh 
might be pitched into a savage anarchy of 
that sort, if the evil souls of the universe 
were left to do their worst against the good, 
the thought of death would be insufferably 
terrible. We need to be assured against a 
peril of that kind. 

When God seems to leave us for the time 
being at the mercy of evil man, as He 
seemed to have left His Apostles of old for 
a season to the mercy of Herod, and Nero, 
and Caligula, we need to be assured that 
walls, higher than the most famous cities 
of antiquity, will defend us against the 
machinations of the Herods and Neros of 
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the spirit world. Had we lived in an age 
of bloody and unrelenting persecution, this 
symbolism would have been very dear to us. 
This part of the vision answers the cry of 
the wronged and panic-stricken heart: 
‘Salvation will our God appoint for walls 
and bulwarks.’ The walls of the city are 
exceeding high. The blessedness of the 
redeemed is a blessedness that rests upon 
the inexorable exclusion of every form of 
cruelty, violence, selfish iniquity. God 
throws about the city the walls of an un- 
assailable defence. 

Man has tried to build many a wall of 
defence against the cruelties and aggressions 
of his kind. He has trusted to the protection 
of natural instincts. He has thought that 
if he could only live in immediate touch 
with his own kith and kin, if society could 
only be organized upon the clan principle, 
if the alien and the intruder could only 
be kept from his village or township, 
he might be bold to defy a hostile world. 
But he has found the foe has arisen in his 
own household, and to build this wall is 
only to entrench the adversary where his 
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power of mischief is greatest. Men have 
shut themselves off from their uncongenial 
fellows behind the walls of caste. They 
have built high the barriers of separation. 
Some one, who had made a careful examina- 
tion of the subject, the other day declared 
that eighteen royal persons were under 
treatment for mental disease in Europe 
as the result of close intermarriage. The 
walls of royal caste, like asylum walls, 
often shut in what is most needful to shut 
out of the community that is to be altogether 
blessed. Within the walls of caste all the 
evils of the outside world repeat themselves 
in tenfold virulence. 

Sometimes man tries to shut himself 
from the cares and turmoils of his time 
within the walls of gold; but the founda- 
tions of that wall show a perilous tendency 
to settle and fall. With the low percentage 
commanded by money, the effect new dis- 
coveries of gold may have upon the wealth 
of the people who count their wealth in 
gold, the revolution that may come in the 
standards of monetary value adopted by 
different nations, gold counts for less than 
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of old. Sometimes it has been the wall of 
empire in which men have trusted. The few 
have protected themselves against the many 
behind stacks of human lives. Little better 
than the quaking walls of Jericho are such 
uncertain bulwarks of defence. Some men 
have tried to defend themselves against 
evil by mutual help and combination. 
Organization is the great expedient for pro- 
tecting against past woes and bringing in 
a speedy millennium. Still, it is but a 
bit of the old world of strife and self and 
thorn that men fence off. God’s wall alone 
can shut out evil. 

In the foundation-stones are placed the 
names of the twelve Apostles of the Lamb. 
What does that suggest ? 

It implies that the Apostles, by the word 
of their testimony, shall have an assured 
recognition in the kingdom of glory. That 
testimony was not so much to the worth, 
and knowledge, and discernment of a gifted 
teacher—it was a witness to His sacrifice. 
They had gone forth from the presence of 
the Cross to all parts of the earth with this 
cry upon their lips, ‘Behold the Lamb of 


DEFENCES OF THE CITY 45 


God which taketh away the sin of the world.’ 
The cry had not always won much attention 
from the great ones of the earth. Some of 
the Apostles they had slain, and others they 
had cast into prison, and others transported 
to desolate places across the sea; but God 
was not forgetful of their witness, and the 
foundation of the walls He throws round the 
city of His saints proclaims that His inviol- 
able defence is vouchsafed in agreement 
with the witness they had borne, and the 
lessons they had taught. It means that the 
names of the faithful servants of the crucified 
King shall never be forgotten. They might 
be cast out as evil. James and Peter might 
be slain. John might be doing the work of 
a convict slave in the mines of Patmos. 
Of the greater half of the disciples the New 
Testament might make no mention after 
the day of Pentecost. Their careers might 
be shrouded in obscurity, their bones might 
bleach on the desert tracks, their corpses 
fester on Roman execution-grounds; but 
they should be conspicuously recognized in 
the end. The priceless stones of the celestial 
city should be inscribed with their names. 
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God would connect them, and that most 
vitally, with the eternal salvation and 
defence of His elect from evil. Unable to 
defend themselves against the persecuting 
tyrants of earth, God would immortalize 
their names in the glittering bulwarks He 
would cast about the destinies of His sons. 

God builds this foundation of defence in 
harmony with the transcendent sacrifice 
of which they preached. The price was 
above silver and gold ; so shall be the security 
brought by that sacrifice. It shall be 
symbolized in the costliest foundation- 
stones inscribed with the names of witnesses 
to the redeeming Lamb. 

The foundations of the wall are built in 
twelve courses of precious stones. What 
was taught to John by this feature of the 
vision? The kings of the earth commonly 
reserve these costly treasures for their own 
adornment. The crystalline jaspers or 
diamonds, amethysts, and sapphires find 
their way into the crowns, and sceptres, and 
sword-hilts, and signet-rings of mighty rulers. 
God sets such store by the welfare and 
defence of His servants that He gives the 
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noblest things of His vast empire for the 
protecting walls that encircle them. The 
defence of England rests upon the navy; 
and whatever cheese-paring we may do in 
other departments of our national expendi- 
ture, no man who has the slightest stake 
in the empire begrudges the money spent 
upon ships that garrison our shores and 
make the seas impassable to hostile fleets. 
It is said of Cobden that he expressed his 
willingness to spend a hundred millions 
sterling, if need be, to make our navy strong. 
The king and his children are supposed to 
be just as much concerned for the efficiency 
of the defences as the most patriotic subject. 
It would, perhaps, surprise us if his zeal 
were to rise. so high that in opening Parlia- 
ment he should say, ‘The fleet must be 
strong. If it is not strong enough you 
may take the jewels from my crown, the 
diamonds from my caskets, the sapphires 
from my rings, and put the price of 
them into the floating fortresses we need. 
The worth of my crown shall be put into 
the guns that defend the Thames, the 
Mersey, the Humber, and the Clyde.’ You 
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would say we have never seen it on this wise. 
We are unconquerable now. We can laugh 
at Gaul, and Muscovite, and Teuton. All the 
wealth of the vast empire is to be put into 
the foundations of its defence. It seems 
to me this vision is meant to tell us that is 
just what God does for the citizens of the 
new Jerusalem. He is King of kings, and 
the wealth of a million worlds is at His 
feet. He pours the opulence of His glittér- 
ing treasury into the foundations of His 
people’s defence. God sets such store by 
the peace and blessedness of His children 
that He builds the walls that shield them 
in the costliest things His empire can yield. 
The bulwarks are founded in the very jewels 
of God. He pledges to our defence the 
things that others wear as their crowns. 
No foe shall be suffered to approach such 
a foundation. It shall be guarded as strongly 
as the treasury. 

And yet another theught is associated 
with these stones of the foundation walls 
—that of perfect beauty. That the works 
of man scarcely ever unite in equal degree 
strength and beauty is the sign of human 
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imperfection. The encircling walls necessary 
to. the safety of Eastern cities are often 
built of unhewn stones, and are far from 
graceful. I daresay that some of you who 
have visited the old city walls left in different 
parts of England have said, ‘ How charming! 
What a delightful thing it must have been 
to live within these quaint, lovely, grass- 
grown, crumbling walls!’ What a stimulus 
to the historic fancy! The wall is the ugliest 
thing about an Eastern city. It suggests, 
as you approach it, the idea of gloom, im- 
prisonment, military rule. You can hardly 
imagine that temples, mansions, and pleasant 
flowers lie hidden behind these monotonous 
piles of brick and stone. You would never 
suppose that a sweet and tender home life, 
with the laughter of children for its perpetual 
music, was lived behind these forbidding 
bastions. The frigates and ironclads that 
protect our island home, the walls of defence 
that surround us, are just about as ugly 
as they can be. The antediluvian seas 
could furnish from their steaming depths 
no monsters more significantly hideous 


than some of our turret ships. We do not 
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care for that so that we are sufficiently 
defended. The buildings of Greece repre- 
sented grace, and almost every square foot 
has suffered invasion. The buildings of 
Rome represented strength and solidity, 
but, unless influenced by Greek art, they were 
cumbersome and ungainly. 

In the kingdom in which God rules, beauty 
and strength blend with each other. The 
battlements of the new Jerusalem have 
more than the grace of Greek and more 
than the strength of Roman cities. The Jew 
had often been taunted with his defective 
sense of beauty, and, indeed, is so still; but 
when God builds the city, the unutterable 
loveliness flows down to the very skirts of 
the outer walls, about which the most artistic 
nations are careless and indifferent. 

It is said that in one of the temples in 
Japan the carving is so fine and conscien- 
tiously elaborated that the back of pillars 
which are hidden from view, and the out-of- 
the-way portions, are just as subtly finished 
as the most conspicuous. God completes 
with this exquisite material the very outside 
of the city that confronts the enemy. What 
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shall its holy of holies be like? If the 
foundations of the outer wall start in jasper, 
with what radiant gem shall the loftiest 
pinnacle of the central shrine glitter? 
Heaven’s beauty begins where earth’s leaves 
off. We cannot get higher than the jaspers, 
and the beryls, and the chrysolites. These 
are, however, but the lowest rungs in the 
ladder, the first gradations in the scale, 
that mounts through Himalayan heights 
multiplied a hundredfold to the uttermost 
splendour of the four-square city. If you 
could put Burma, Hindustan, Brazil, and 
the Transvaal into a huge sieve, and pick 
out their treasures, they would be only like 
dust, chips, and refuse from the quarry in 
which the stones have been delved and 
wrought for the building of this marvellous 
city of God. God employs the choicest 
things of creation to set forth the beauty 
of the city He makes ready for those who 
shall belong to that true Church which is 
the bride of His Son. 

Do we belong to this city? Have we 
learnt to love the Lamb who is its King? 
Are we responding to His protestations of 
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love? If we are harmless and undefiled 
ourselves, we shall enjoy this sublime defence. 
We desire protection from evil. There are 
malignant forces in the universe to which 
we should be very sorry to expose ourselves 
now or hereafter. The city will be our 
defence by-and-by. The Rock of Ages must 
be our defence whilst we are yet in the 
wilderness. 
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THE GUARDED GATES 


Having twelve gates, and at the gates twelve angels.— 
REV. xxi. 12. 


THE place of the gate in the life of Eastern 
cities is illustrated by the incident of Paul’s 
flight from Damascus. To prevent the 
escape of this zealous pervert, who might 
trouble the life of the Jewish world, the 
gates were watched day and night. And 
the gate is watched in the same way to 
prevent the entrance of the man whose 
movements might put in jeopardy the 
welfare and prosperity of the commonwealth. 
In approaching Eastern cities after a long 
day’s march, I have many a time been 
compelled to wait, hungry and footsore, at 
the city gates and present my credentials. 
The name, the native country, the business 
55 
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that has brought me so far afield, the next 
place of destination, have all been duly 
reported by the guard at the city gates to 
the ruling authorities of the district before 
I have been allowed to pass through and 
seek food and refreshment in some humble 
hospice or caravanserai. The gate acts as 
a sieve or mesh to keep out dangerous and 
unwelcome material from the life of the city. 
It is the centre of military vigilance, the 
eye and the ear of the government. It is 
assumed to sift with inexorable tests all 
those who go out and come in through the 
arches. 

No tradition of proud exclusiveness rules 
the life of this symbolic city. It is impreg- 
nable against all the invasions of evil, yet 
its fellowship is always open to loyal and 
God-fearing souls. The bulwarks keep 
lawless intrusion at the utmost distance, 
but the gates offer invitation and free access 
to all friends, allies, and well-wishers of the 
king. The city has walls, but the walls are 
not unbroken and hopeless barriers. There 
are clearly-defined principles of approach 
and access to this realm of opulence 
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and beatitude. It can be entered, but it 
must be according to strict law. It is ‘ the 
righteous nation that keepeth the truth’ to 
whom the gates are open. Alas! for the 
man who fondly assumes that he can find 
his own route of access to these celestial 
splendours! The solitary ant might as well 
try to tunnel the Alps as mortal man seek 
to cut his own inlet of admission to the 
adamantine city. The kingdom of heaven is 
not a realm of rabble and disorder into 
which men may pass at their own caprice 
and from any possible starting-point. 

We are told that angelic guardians watch 
these gates which mark the beginnings of 
celestial life and destiny for countless 
souls. In some of the incidents of earthly 
history we may, perhaps, find parallels and 
illustrations which will aid us in interpreting 
this part of the symbolism. <A great con- 
queror often chooses to entrust the safety 
of his palace and capital to a foreign guard. 
The chief cities of China are garrisoned by 
Tartars, and at the gates of almost all the 
provincial capitals you find guards who 
are of the same kindred and tongue as the 
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reigning dynasty. Nubian soldiers defend 
the palaces and cities of Egypt, and not 
native Egyptians—or, at least, that was 
so till a comparatively recent time. The 
janissaries of Constantinople were a foreign 
guard, and the Pope as he rules in the 
Vatican is surrounded, not by a guard of 
honour taken from the Italian soldiery, 
but by a corps of Swiss mountaineers—the 
survival of a time when he observed the 
expediencies of the king and the secular 
conqueror. 

Several reasons explain the preference 
shown for a foreign guard. It was chosen 
as a mark of magnificence, and indicated the 
wide-ranging dominion of the ruler. The 
ruler took pride in showing that he could 
pick the very pride and perfection of 
strength and valour from any land, and 
plant it about him as a mark of his vast 
resource. The physique of an imported 
was not infrequently superior to that of 
the indigenous race, especially when that 
imported race had been cradled on moun- 
tain heights. The guard picked for its 
valour and fidelity and brought from a 
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far-off land was more fully trusted than a 
guard the members of which might have 
been gathered from the immediate precincts 
of the palace, and that might be sensitive 
to the ebb and flow of popular feeling. The 
soldiers constituting it were less clannish, 
less likely to be under local influence, less 
likely to be tempted into forgetfulness of 
the oath of allegiance taken. In a strange 
land they had every inducement to be true 
to the monarch who was their friend and 
patron, and who had brought them from 
their far-off homes to wait about his gates. 
Queen Victoria took pride in being waited 
upon by Indian servants. It was a reminder 
of the wider sceptre she swayed over men 
of other colour and speech. 

Perhaps some of these thoughts may be 
shadowed forth in these references to the 
angelic guard at the city gates. The remoter 
universe is represented in that realm which 
God is making ready for His people. 

When the redeemed soul passes into this 
enchanted city, the most glorious and 
majestic beings in the universe attend to 
do homage to the approaching guest. 
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Cherubim and seraphim, with radiance 
reflected from the very face of God, and 
swiftly-revolving sword of flame that no 
rebel spirit of the universe would venture 
to defy, still guard the tree of life in the 
midst of the city, and defend the steps of 
those who have the right to pass the gates 
and take the mystic fruit. Whilst Lazarus 
leans in Abraham’s bosom, whilst lowly 
Gentiles from east and west, north and south, 
sit at the banquet with transfigured patri- 
archs, whilst men counted on earth as filth 
and offscouring suddenly fill the highest 
thrones, the mightiest creatures of the 
universe swell the pomp of the festivals 
and magnify the estate of the lowliest saints 
by waiting as wardens and servitors of 
Christ’s joint heirs at the city gates. They 
watched with joy the first signs of penitence, 
and now they exult in the fruition of that 
soul-cleansing sorrow. They have attended 
many an ‘earthly pilgrimage through peril 
and darkness, and now they hover at the 
gates as a sign of the high privilege realized 
by all who have passed into the city, and 
to garrison the garnered work of the past. 
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The presence of the angel at the gate is 
the sign that the gate is just as strong as 
the glittering ramparts. The gate is the 
common point of weakness in a fortified 
city. It always suggests a possibility of 
collapse, treachery, or surprise. The greater 
the number of the gates, the more critical 
the danger and weakness of the city. But 
God plants His principalities and powers 
at the gates to intimate that at every point 
the defence shall be inviolable. With this 
living ministry of strength planted at every 
point, the avenue of approach to the city 
is just as unassailable as the adamantine 
walls. These sons of light touched the pride 
and the power of Egypt, and the first-born 
of palace and cottage withered in a night. 
The breath of one of these divine messengers 
turned the Assyrian army into a field of 
putrid corpses. The twin angels at the 
sepulchre scattered and paralysed the men 
who represented the power of Rome. All 
the angelic power of the holy place shall 
league itself for the defence of these gates. 
In this new heaven there shall be no out- 
break of ruin, as in the old. The portals are 
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wide open for the lowly and contrite, and 
the melody of invitation is ever flowing 
through them; but all the legions of heaven 
shall defend them against the intrusion of 
evil and the pain that evil brings. 

The angel guards the gate to show that 
no partiality or prejudice determines the 
admissions. The law is one of strict right- 
eousness, and the frailties of flesh and blood 
find no place there. Power is not com- 
mitted to a chief apostle or to one of his 
deputies and successors, for a chief apostle 
may have the defects of his qualities, and 
may not always mind the things that be of 
God. A visible head of the Church is some- 
times found conniving at the sale of indul- 
gences, or sanctioning incestuous weddings 
as the price of favour shown to ecclesiastical 
interests. It is not long since a College of 
Cardinals decided to allow Christian burial 
to a prince who was drunkard, adulterer, 
suicide, in deference to his imperial blood, 
and in gratitude for services rendered by his 
father to holy church. If such weakling 
assessors were the wardens of the celestial 
frontiers, they might show equal lenience 
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in opening the gates of radiant whiteness 
to filthy and defiled souls. No human 
partiality, clannishness, weak and indulgent 
fondness, are allowed to warp the equitable 
judgement exercised at these gates. 

The presence of the angel at the gate 
seems to show that other beings besides 
the generations of saved men and women 
have an equal interest in guarding the city 
against the intrusion of evil. They see, as 
perhaps we never see, what havoc evil once 
wrought in the first heaven. They claim 
to guard the new universe at its glorious 
centre against any germ of that which 
brought upon their fellows so dire and deep 
a damnation. Realms upon which we have 
never looked, peopled by noble and intelligent 
beings, may have just as great a stake in 
the immaculate city as men and women 
who have been redeemed from earth. The 
relations of conduct may be interminable 
in space as well as endless in time. The 
question of our admission into the city may 
be one in which principalities, powers, 
thrones, and dominions have the right to 
exercise the franchise. All the best life of 
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the universe is pledged to the inviolability 
of the city. 

The pearl out of which each separate gate 
is formed seems to speak of the beauty 
of the city, and of the flawless holiness 
demanded from the man who aspires to 
this citizenship. The pearl is a witness of 
the beauty within, and an emblem of the 
qualities sought in those who present them- 
selves for admission to the city. 

The gates do not fall behind the founda- 
tions in the exquisite and priceless grace 
of their material. It is sometimes said 
the Jewish nation was uncouth, and far 
behind the Greek in its sense of beauty. 
Possibly the reproach was levelled against 
the Jew in the earlier epochs of his history. 
This vision vindicates the Jew. It implies 
that the highest spheres of splendour can 
only be reached by the avenues of virtue, 
goodness, self-conquest. Morals first, and 
beauty as the outcome of righteousness. 
The watchword of Greek life was beauty 
first, and let morals take care of themselves. 
The Jewish standpoint was the truer, for 
it is only by the way of inward pureness 
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that men can reach the satisfactions of 
perfect beauty. The Greek worship of Art 
left the nation with a feverish, discontented 
spirit. It was no city of enduring splendour 
into which the Greek passed with his fine 
instincts for grace and form. Ugliness, 
decay, pain, discord invaded his city of 
marble and gold, for these things ever arise 
out of unsanctified souls. The gates were 
unguarded. He had no care for the lesson 
of the pearl, and the seed of moral ugliness 
was within him as he passed into the city 
of his daintiest dreams. Where there is 
polluting passion there is delirium; and 
delirium in a palace may suggest just as 
many obnoxious things as delirium in a 
slum. 

It was otherwise with Christ’s city of 
beauty. It eclipsed Grecian dreams. Its 
foundations were bathed in unearthly rain- 
bows. Its gates were of fleckless pearl, and 
none could pass the gate unless he had 
the sign of the white stone which was the 
symbol of self-conquest. He must have 
spiritual grace in himself, and be able to 


stand the test of the pearl. The gates tell 
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of inward splendour, and of what is asked 
of the man who shall enter them. Can 
we rise to the test? Heaven’s triumphal 
arch is for possession of the white stone. 

John next calls attention to the fact that 
there were three gates in each wall of the 
four-square city, and each gate was set 
apart to the use of a particular tribe. That 
seems to speak of the catholic love of the 
Divine Founder of the city. It was equally 
accessible to all men, and from all sides. 
The structure of the city illustrates the 
eternal truth that God is no respecter of 
persons. God’s ways in His redemptive 
economy are equal with a hair-breadth pre- 
cision. We shall see it when the consumma- 
tion comes, although it is sometimes hard 
to think it now. In the kingdom of heaven, 
compensations unknown to us are working 
themselves out, and every submissive subject 
of Jesus Christ has impartial privilege. 

In the Israel according to the flesh, some 
tribes were farther removed from the sacred 
centre of worship than others, and that 
became one cause of the separation of the 
elect nation into two kingdoms, and of the 


THE GUARDED GATES 67 


sad religious schism by which it was followed. 
Dan, Simeon, Issachar were frontier tribes. 
They were farther from the sacred metropolis 
than others, and, when they came to appear 
before God in Zion, had to pass through the 
territories of rival tribes. But in the new 
kingdom God brings the centre of worship, 
glory, and abiding blessedness equally near 
to all His chosen. There are no frontier 
tribes ready to be pushed into the sea, or 
to fall under the spell of Gentile super- 
stition. The city lies four-square, with four 
equidistant gates in each separate wall. 

To our uninspired survey things appear 
far otherwise. Not a few men seem shut out 
from salvation. The pathway of many a 
human soul to God seems blocked.. They 
have to climb a religious Matterhorn. We 
do not always make straight paths for the 
feet lest that which is lame should be turned 
out of the way. Children are sometimes 
alienated from good by the inconsistencies 
or by the unsympathetic dogmatism of their 
parents. A Christian professor beggars his 
fellow citizens by a dishonourable insolvency, 
and turns many of them against religion. 
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The door of hope seems to be slammed in 
the face of his victims. A Christian nation 
holds back the word of life from its Pagan 
neighbour, or undoes its evangel by cruelty, 
avarice, opium, gin. How is the thing to 
be squared? I don’t know how God is 
going to do it, but the gate is equally near 
and free to every man. 

In this vision, over each gate there was 
inscribed the name of a tribe. That is a 
formal assertion of proprietary rights. In 
going up to the feasts at Jerusalem, several 
tribes had necessarily to enter by one gate. 
Each tribe has now its own gate. That 
seems to speak of a fuller and more 
complete proprietorship in this heavenly 
commonwealth than any possessed by the 
tribes of old. The city, and the King of 
the city, and its ample temple are theirs 
with a more personal sense of possession. 
The designation becomes more specific, 
There is no overlapping because of the 
limitations of the inheritance. 

The vision seems to testify that in God’s 
coming city the place of the lost and apostate 
tribes shall be filled again. There shall be 
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a new adoption to repair the breaches of 
the past. No tribe or family of men 
shall be unrepresented in the festivals of 
heaven. 

The separate gates suggest, perhaps, that 
a separate tribal life may exist in the new 
humanity into which the redeemed shall be 
blent. Just as the many mansions seem 
to point to the conservation of all that is 
most blessed and sacred in the family life 
of earth, so the many gates, to each tribe 
a gate, seem to teach that same truth upon 
a broader scale. The innocent distinctions 
of the past will not be lost. The parts will 
not be annihilated by the whole into which 
they shall be gathered. 

God guides men to Himself by many path- 
ways, and they approach His throne of light 
through variously inscribed portals. Do not 
seek to force a man who belongs to the tribe 
of Gad to go in by the gate of Reuben. Do 
not tell him he will be excluded from the 
city unless he goes by your gate. The 
many gates lead up to one centre of beati- 
tude, and make that centre near to every 
wandering, and polluted, and backsliding 
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tribe. The inconstant and defiled Reuben, 
no less than the noble Judah praised of 
his brethren, Simeon and Levi, instruments 
of cruelty, no less than Joseph and Benja- 
min, shall find a way to the city of the 
Great King, and a gate inscribed with their 
very names by the hand that built the 
wonderful city. 

The final words declare that the gates 
shall not be shut at all, for there shall be 
no night there. That implies, again, the 
absolute security of the city. Darkness gives 
rise to danger, and the beleaguered city is 
often entered in the night. Light is the 
best guarantee of security we can possibly 
have. Intense and unfading light will flood 
the city, and there will be no nightfall of 
peril and obscurity in which it will be 
needful to shut the gates. 

The open gates seem to declare that the 
redeemed and enrolled citizens are free. 
Heaven is not a luxurious imprisonment, 
as some one-sided hymns might lead us to 
suppose. The instinct of freedom in us is 
so strong that we recoil from the thought 
of a cooped-up life in even the new Jerusalem. 
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Our desire for knowledge, activity, contem- 
plation will not be limited to the four hun- 
dred square miles of John’s symbolic city. 
Worship in the temple may alternate with 
the widest ministries in the new universe. 
When Solomon came to the throne, Shimei, 
who had cursed his father, was forbidden 
to cross the Kidron. He was to build a 
house in Jerusalem, and never quit the city 
till the day of his death. The passion for 
research, activity, service is burning within 
us, and we should not care to be limited 
by a mandate of that sort even in a city of 
gold. Every part of the universe will be 
free to God’s saints. They may go forth 
everywhere to learn His mysteries and effect 
His will, and yet keep in touch with the city ; 
for the new powers with which the saints 
are gifted may perhaps bring every part 
of the outlying universe to their very feet. 
The gates stand wide open, not only for the 
incoming of fresh pilgrims but for the 
missions and ministries of the Church of the 
first-born, which are written in heaven. 

The ever open gates imply the endless 
replenishment of the citizenship. ‘ The kings 
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of the earth do bring their glory and honour 
into it.’ The accessions to its life, you will 
note, are from the earth and not from the 
Land of Darkness. All pay tribute of their 
best. The last glimpse the Bible gives of 
this city of our hope is of the ever open gates, 
bringing heaven to the threshold of every 
member of the race. That does not mean 
universal restoration, but it does mean no 
soul is shut out from glory and blessedness 
by a divine act or decree. God’s love is 
large and everlasting, and the portals, 
through which light flows out to every point 
of the universe, bear witness to it. Those 
who are without the city—sorcerers, liars, 
unclean persons—are there bound by the 
chain of their own evil habit, the gloomy 
martyrs of an infatuated self-will rather 
than the victims of a grim decree. ‘ The 
gates shall not be shut at all by day,’ and 
the new day is the eternal day. 

God brings the gate and the way near 
to every one of us; but there must be a 
going forth to meet the grace of the Father 
by practical contrition and amendment. 
The Father could not spirit His house into 
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the far-off country to save His footsore son 
a pilgrimage of humiliation. Your theory 
of faith may be perfect. The good news 
of God is, indeed, for you; but you must 
draw nigh, or you will perish. In one of my 
holiday rambles in the North of Europe I 
lost my way, and after crossing snow-fields, 
and climbing through uprooted forests, 
found myself at midnight on the top of a 
snow-capped mountain. A storm came on, 
and I sat under the shelter of a rock till 
it was past. As I sat there, I happened to 
put my hand into my vest pocket and 
found the latch-key of my home. But for 
the six or seven hundred miles between my 
house and that peak at the head of the 
Justedal, a turn of the key would have 
brought me food, and fireside, and luxurious 
rest. But the key did not mean much in 
those circumstances. It was tantalizing 
rather than otherwise. That is just what 
a mere theory of faith, however accurate, 
comes to. There is the intervening impeni- 
tence, making your faith futile. The city 
is there, and, in your knowledge, you have 
the key to one of its mansions; but you are 
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out on the mountains of sin. See to it that 
you do not perish when the gates of pearl 
are open to invite your footsteps. The first 
movement towards God and His kingdom 
is a sincere repentence. ‘ Repent, for the 
kingdom of heaven is at hand.’ It is your 
Father’s good pleasure to give you the 
Kingdom, the golden city from which the 
Kingdom is ruled. 


IV 
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IV 


THE TEMPLE OF THE HEAVENLY 
CITY 


And I saw no temple therein: for the Lord God 

Almighty and the Lamb ave the temple thereof.—REV. 
XX1, 22. 
To divine all that is implied in this part 
of the description of the new city of God, 
we almost need the soul of a devout Jew, 
who had seen the temple shining in its 
unblemished glory, and had felt the genius 
of its history as well as the high rapture of 
its worship. The love of the Jew for the 
temple of his divine King was as many- 
sided as it was absorbing. 

The temple was the sum of all beauty, the 
gem to which the rest of the city was mere 
setting. To the Jew the impression con- 
veyed by the material fabric of the temple 
was overpowering. Its very stones possessed 
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an unspeakable charm, andseemed to awaken 
a passion of mingled pride and affection 
indescribable in its intensity. It was the 
most conspicuous of all the objects that met 
the eye, and bulwarks, and towers, and 
palaces were coarse and unmeaning in com- 
parison. The terraces of milk-white marble 
rose far into the sky, like an ivory throne 
for the great King himself. The craft, and 
pride, and cruelty, of which it had been the 
theatre, could not rob it of its enchantment 
even for the bereaved and persecuted dis- 
ciples. After their Master had been subjected 
to spiteful espionage in its courts, and fatally 
enmeshed in the plots hatched in its council- 
chambers, and destroyed by the wicked 
minions of the priests who had crept forth 
at midnight from its hidden recesses, one 
would have thought the disciples would 
have loathed its very name and would 
never have cared to visit its precincts 
again; but after the ascension they go back 
to the temple, and are there continually. 
Peter and John make its colonnades the 
scenes of their earliest ministry. A wonderful 
testimony that to its singular enchantments ! 
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The splendour of the city seemed to cul- 
minate in this fabric. It was the fairest 
thing that met the eye of either Jew or 
Gentile. 

And in this new city John looks for 
something which will take the place of the 
temple in the old. For a moment it seems 
as though there were a lack. Then he 
realizes that God, in His mysterious beauty 
and fascination, is fairer than the city He 
illuminates with His presence; that God is, 
indeed, to this celestial metropolis what 
the temple was to the earthly—the diadem 
of splendour, the culmination of all charm 
and attractiveness. This God-built city is 
matchless, yet God Himself outshines His 
handiwork. In this aggregation of wealth, 
splendour, enchantment, there is no danger 
lest His own sublime personality should be 
eclipsed and the Creator be forgotten in the 
creation. He is so revealed throughout its 
life that the brightness of the city is focused 
in His person and that of the Redeeming 
Lamb, just as all that was best in the city 
of David was summed up and completed 
in the fabric founded on the hill of Zion. 


80 THE GOD-LIT CITY 


The temple was primarily the scene of 
propitiation. The altar is the nucleus from 
which the temple, with all its accessories 
and appointments, takes its rise. And the 
altar existed long before the dawn of civili- 
zation, and the building of temples was 
possible. It is more ancient than cave, or 
tent, or bower. The altars of Abel, and 
Abraham, and Jacob, and Samuel were under 
the open sky. Centuries after, walls were 
put round to enclose the ground sacred to 
Him who was the object of worship, and 
roofs were spanned to protect the contents 
of the shrine. The stone upon which the 
sacrifice smoked became sacred, and sancti- 
fied the adjoining soil. No intrusion of 
unholy things was allowed. Here, where 
God was propitiated by gifts and offerings, 
His favour was to be won and His bounties 
enjoyed. Propitiation was the base-line for 
the delimitation of sacred ground and the 
uprearing of the religious edifice. When the 
Jewish faith was elaborated and organized 
and amplified into symbol, and beautified 
into Art and Music, this was the essential 
idea of temple service. 
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Now this idea of propitiation is perfected 
in the city God Himself founds, and embel- 
lishes, and illuminates. He Himself, together 
with the Lamb whose never-to-be-forgotten 
sacrifice is memorialized in His exalted 
humanity, is the temple, and realizes in 
matchless efficacy this idea of reconciliation, 
The idea reaches its wonderful climax, and 
the citizens live in undreamt-of friendship 
with Him whom they had once provoked 
and estranged. God is absolutely and 
eternally propitiated, and the citizens of 
this better Jerusalem live in and breathe 
and touch the innermost essence of the 
grace which filtered through the old rituals 
of sacrifice and _ substitution: wrath, 
chastisement, threatenings, the hidings of 
God’s face, are no longer possible. Recon- 
ciliation is consummated, and the very 
instruments of penalty are destroyed, 
because the essential forces of all propitia- 
tion are disclosed. These favoured citizens 
are always in the realm of reconciliation, 
for they are in God, who fills the city. 
Through all ages, in their many-sided 


experience of blessedness and jubilation, 
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they will be ever reminded that they are 
in a temple of peace constituted by the 
immediate presence of God and the Lamb. 
Out of the idea of the altar grows that of 
the sanctuary. Men went to the altar for 
escape from menace, condemnation, private 
or public vengeance. And under the usages 
of the primitive society they were accorded 
that for which they had fled. There were 
probably two reasons for this idea of giving 
immunity from vengeance when the man 
whose life was threatened had reached 
consecrated soil. The altar and its precincts 
were regarded as a sphere in which the spirit 
of the divinity was supposed to be gratified 
by sacrifice, oblation, and ministry. It was 
in harmony with the genius of the place 
that offence should be passed by, and that 
no taint of death should come into holy 
ground. Wherever else penalty was exacted, 
it must not be here. The fugitive was sup- 
posed to put himself under the protection 
of God in the temple. And in addition to 
that, one fleeing to the altar was supposed 
to vow himself to the service of the Deity 
to whom homage was done at the altar. 
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He was assumed to be as zealous in defence 
of those who became part and parcel of his 
household as a king of his own liege subjects 
who ate at his table. Perhaps the idea of 
hospitality, and its obligations, may have 
helped the growth of this idea of making 
the temple a sanctuary from pursuing wrath 
and evil. God could not give up to adver- 
saries the man who had come to His roof, 
and was, perhaps, eating His very salt. 
By-and-by walls were thrown around the 
sacred territory to shut out the din, and 
conflict, and battle of the outside world. 
In visiting some modern cathedrals we can 
scarcely dispossess our minds of this idea 
of the sanctuary. We flee from biting winds 
to warmth, from broiling sunshine to the 
cool shadow of the arch, from din to music, 
from anarchy and riot and wickedness to 
reverence and sanctity and praise. 

This idea has been already expressed in 
the symbols of wall, and gate, and battle- 
ment, but it is expressed still more nobly and 
forcibly when we are told the Almighty 
God and the Lamb are the temple of the 
city. It is in God Himself that the saved 
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find sanctuary from the wrath, and turmoil; 
and discord of the rebel universe. His 
inviolable personality enspheres the saints. 
The temple was a treasury of the gifts 
devoted to the god in whose name it was 
reared. It was there men were accustomed 
to dedicate both their persons and their 
substance. They gave of their best, and 
shrines of repute often contained immense 
accumulations of precious stones and metals. 
The protecting walls of the temple were 
often thicker than those of the city itself. 
It was in the temple that Nebuchadnezzar 
found the choicest spoil, the golden and 
silver vessels that were afterwards brought 
forth at Belshazzar’s feast. Before the days 
of British conquest some Hindu temples 
were supposed to contain fabulous wealth, 
and one of the most famous diamonds of 
the world was carried off from a Hindu 
temple where it had adorned an idol. 
When it is said that God is the temple 
of the city, it means that the fairest and 
most opulent things of the universe are 
gathered into that realm He consecrates 
and enspheres with His own manifested 
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presence. The marvels John has been 
depicting are the contents of this sacred 
treasury. The kings of the earth have all 
brought their best here. But there is some- 
thing higher still, of which these wonderful 
gates, and streets, and foundations are but 
parables. Into the inviolable defence of 
the divine presence there are now gathered 
those who are God’s peculiar treasure: a 
people who have derived their original 
value from the sacrificial blood, priceless 
beyond silver and gold, that redeemed them, 
and have since become peerless in their 
devotion, and heroism, and rapturous love. 
God has ensphered them with His own 
attributes. They are nearer than the loftiest 
and most devoted priests of old. They are 
not only before God but within Him. He 
is their temple, and they are inviolable. 
No invader can bring fire, and pillage, and 
pollution into this temple; no adversary 
can rifle these treasures. ‘ The Lord God 
Almighty and the Lamb are the temple 
thereof.’ 

The temple was the place of divine mani- 
festation, and this part of the Apocalyptic 


86 THE GOD-LIT CITY 


vision tells of more immediate access to 
God than was possible when He was yet 
worshipped in temples made with hands. 
In new and unanticipated ways, God lends 
Himself to the knowledge and consciousness 
of His reverent people, and bestows upon 
them the privileges of a more intimate com- 
munion than they had hitherto realized. 
In the life of earth something always seemed 
to interpose itself between man and his God; 
we find that every day. It is hard to realize 
that He is one with nature. We are assured 
of His presence just as the blind man who 
passes along the streets is assured of the 
proximity of a house, a wall, a fence, a 
lamp-post by the variations in the sounds 
of his own footsteps, but we seem to be left 
completely in the dark about His nature 
and purpose. Nature seems to be another 
than God, the God of the Bible, the God of 
our own thoughts and hopes. Like the 
dim-sighted Isaac we are perplexed, for 
voice and hands scarcely seem to match 
each other. In nature we have the feeling 
that God is a long way off, and that we are 
dealing with another than God. 
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Now the temple and its institutions were 
designed to correct this feeling, and to 
help to perfect our apprehension of God; 
but they only do so in part. The ritual 
of worship sometimes appears to bring God 
near for a moment, but not infrequently 
it seems more like the fence around the holy 
mount which was meant to keep away 
intrusion. The Jew looked on courts, 
lavers, altars, ministries, and looked on to 
an ideal point, behind the second veil, where 
God gave some more signal token of His 
presence. In the nobler and God-built 
Jerusalem that point has grown into clear 
and all-embracing visibility. The very out- 
lines of the temple fade, and God inhabits, 
and possesses, and absorbs into His own 
light and splendour this new city, and con- 
secrates it by blending the very essence of 
His own personality with its life and struc- 
ture. Nothing is left but God, and the 
Lamb who is the eternal substance of all 
sacrifice. 

This vision seems to speak to us of the 
consummation of all worship. Worship has 
attained its supreme goal, when God Himself 
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is so disclosed as to eclipse all the external 
conditions under which men approach Him. 
A worship incomparably nobler than that 
of the past begins when God comes to dwell 
in His saints, making them the temples of 
the Holy Ghost. That makes a new epoch 
in the religious history of man. It is thus 
we are sanctified, and we cannot pass into 
that higher state in which we live in God 
till God has first come to live in us. It is 
through His inhabitation that we discern 
Him not only within but around us. He 
transcends the most sublime evolution of 
spiritual consciousness and character, and 
becomes the shrine in which His people 
dwell. We realize how He environs this 
new realm into which we have come with 
the glory of His own personality. He trans- 
forms it into a new temple of matchless 
sanctity and splendour. Those who pass 
through the gates of pearl pass into a temple, 
and the temple is God. God is identified 
with this apocalyptic city—this new and 
better creation which is without taint of 
defilement, or blemish of imperfection. 
Some years ago I visited a colossal figure 
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in Japan known as the great Buddha. It 
is more than forty feet high, and is the 
work of a famous brass-founder. As you 
stand in front of the figure you see the 
devotees burning incense and presenting 
their offerings of fruit and flowers. Then 
you are taken to a ladder in the rear of the 
figure, and pass through a trap-door. The 
inside of the figure has been made into a 
temple, in which worship is going on as 
well as outside. In fact there are two 
groups of worshippers : those who are within 
and those who are without. 

And is it not thus with us? Whilst God 
fills heaven and earth by His unseen energy, 
the sphere of His complete manifestation 
is limited. To some, God is an object out- 
side themselves, and they bow in homage. 
Others have entered into God and know 
the secret of His life. He is the temple 
in which they dwell—loving, serving and 
adoring Him. They see God in unveiled 
illumination, and all things else are in 
eclipse. 

Remember that the highest act of life 
is worship; it is the noblest employment 
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we can find for our powers, either here or 
hereafter. Within recent times we have 
enlarged our conceptions of heaven, and 
many collateral aspects of its life are coming 
into prominence. Man is an intellectual 
being, and we are told, and rightly so, that 
there will be ample scope in the better life 
for all his powers of thought and research. 
Man is an artistic being by instinct, and we 
are told the unknown life will minister to 
his love of the beautiful. Indeed, that is 
a conspicuous lesson in these last chapters 
of the Apocalypse. Man delights in fire, 
activity, achievement, and we are told the 
future life will not be all contemplation, but 
will have unknown ministries to occupy 
those who participate in its felicity. Such 
statements are true, but these things are 
not ends in themselves. They lead back 
to worship, which is the goal of all intelli- 
gent destiny. God is a temple. His people 
will be gathered not only before Him but 
into Him for worship. 

Let us fit ourselves for that. Let us seek 
to realize God in His house! May it become 
to us more than ever the place of His power 
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and glory! And thus shall we be fitted 
for that worship in which God shall be so 
revealed that exterior objects shall be 
eclipsed into darkness, and God Himself 
shall be temple. 
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THE DESCENT OF THE CITY 


And I John saw the holy city, new Jerusalem, coming 
down from God out of heaven.— REV: xxi: 2: 


SOME years ago I was trying to interest a 
Chinese congregation in New Testament 
views of heaven. At the close a man stepped 
up to me and said he did not care for Jesus’ 
heaven at all if I had depicted it rightly. 
A heaven so strange, and far-away, and 
unknown had not the slightest charm for 
him. In the Buddhist conception of recom- 
pense he did find something to attract him, 
for the Buddhist books told him after 
death he might hope to return in some 
improved estate to the scenes of his present 
life. The only heaven he cared for was to 
be re-born as a mandarin in his native 
city, so that. he might have a turn at ruling 
95 
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over those who were now lording it some- 
what disagreeably over himself. Such a 
heaven would have a distinct fascination 
for him. 

In that grotesque wish there was, perhaps; 
a perceptible spice of malice, for the man 
was impatient to turn the tables upon some 
of his enemies and oppressors. But, besides 
all that, there was a very natural and innocent 
clinging to the scenes and associations of 
the present life. No heaven, however magni- 
ficent, could allure him that was built of 
elements aloof from his present life, and 
desire, and experience. There must be a 
bit of home in it, a ray of the old sunshine, 
a glint of the old flowers, a whiff of the old 
woods and gardens. The power of the future 
life to attract was in exact proportion to 
the number of known elements from the 
present life that were to be comprehended 
in it. 

Now does not the Bible answer to this 
universal solicitation for the revival in the 
glorified future of what is best in the fading 
present? This solicitation is harmless, and 
even holy, for it springs up out of joyful 
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sympathy and loving faithfulness to the 
associations and relationships of the present. 
It shall not be forgotten or disdained. 

This, surely, is implied in the gorgeous 
imagery before us. The convict saint and 
seer of Patmos sees the glorious future of 
God’s people under the image of a holy city, 
with stronger walls, and richer gates, and 
nobler palaces than the magic city into 
which he now and again entered in his 
youth and early manhood. Was not the 
Spirit that inspired him breathing upon his 
sympathies as an Israelite, and assuring 
_ him that no joy, springing from the associa- 
tions of the past, should be wanting in the 
glorious life that was soon to break? This 
city is not planted in some unnamed and 
far-off sun. The pinnacles of marble and of 
gold flash through the clouds that mantle 
the earth. The city, bright with the glory 
of the Most High, comes down from God 
out of heaven into the midst of the children 
of men. Was not the revealing Spirit appeal- 
ing to John’s various sympathies as a man, 
and gladdening with the assurance that no 


sacred and untainted interest or pleasure 
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to which men cling in the life of earth shall 
be wanting in the kingdom of eternal 
blessing ? The scene of the saint’s approach- 
ing felicity shall comprehend the best things 
here and the best things beyond the stars. 
All that is purest in the terrestrial life shall 
blend with all that is noblest and most 
majestic in the life celestial. The radiance 
of the high and holy place shall commingle 
with the radiance of all the pure and sacred 
homes of earth. Elijah was caught up in 
chariots of fire to God’s dwelling-place. 
But in the consummation of God’s purposes, 
the city of God itself shall come to men’s 
doors and receive them at one step into its 
light and privilege. There shall be no rude 
separation from earth. The two lives shall 
be imperceptibly fused into one better and 
more exalted life. ‘I John saw the holy 
city, new Jerusalem, coming down from 
God out of heaven.’ 

Not a few people turn to the Bible as 
though it were a chart on which they can 
trace the precise position of the world into 
which God will gather His glorified people. 
Confusion and perplexity must follow the 
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attempt to attach a local and literal inter- 
pretation to such texts as that now before 
us. The Bible will prove itself a chaos if 
we attempt to explain it on any such childish 
lines. The heaven to which God is guiding 
us is sometimes described as being caught 
up to meet the Lord and abide in His 
presence for ever. Here it is not the saints 
who are caught up but the city which comes 
down. The same John who records Christ’s 
words assuring His disciples that He was 
going away to prepare a place for them, here 
tells us that the new Jerusalem, prepared for 
God’s elect, lights down from heaven like a 
new and better day-dawn, and that, on one 
of the high mountains of the earth, he saw 
its measurements, and read the names in 
its foundations. All sorts of trivial theories 
have been based upon the mere letter of 
these representations, whilst their spirit 
has been lost. One man thinks that the 
re-created planet will become the eternal 
home of men and angels. Then the pre- 
millenarian tells us that it will be the 
antechamber in which the quickened saints 
shall abide in felicity for a thousand years, 
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before they rise to a yet higher and more 
enduring world. 

It seems to me that when we seek to 
crystallize these wonderful passages into a 
saint’s geography of the new universe we 
miss their true value and teaching. 

Turn for illustration to the wonderful 
temple described with such detail of plan 
and measurement in the prophecies of 
Ezekiel. Neither the builders of the second 
temple nor Herod the Great were guided 
by those prophetic specifications. The 
temple never has been built, and probably 
never will be built. What are we to make, 
then, of that highly pictorial prophecy ? 
It was an allegorical assurance that in spirit, 
and principle, and essential substance, the 
longing for a temple of vast proportions, 
indicating the triumphant fortunes of the 
faith, should be more than realized. 

And so with the description in the passage 
before us. It is not intended to portray 
precisely that which will one day be pre- 
sented to the outward sense. We must 
look for the principle that underlies this 
inspired and incomparable poetry. What 
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is it? Human nature in its most perfectly 
sanctified stages still clings to much that is 
unspeakably dear in the associations and 
relationships of the present. It would be 
intolerable to think that all that was glad, 
and tender, and sacred in the present should 
perish, even though something higher should 
be brought in to take its place. The many- 
sided and tenacious loves of human nature 
shall not be crossed or scorned. The known 
and the unknown blend in the final felicity 
of the saints. All that is best in the life 
of earth will be united to all that is most 
august in the life of heaven. That which 
was and that which is to come, that which 
is here and that which is far above us, shall 
be fused together into some finite symbol of 
God’s own blessed and eternal now. 

There was a stage in the education of the 
Apostles when Christ had to mortify their 
national aspirations, for those aspirations 
were imperious and all-absorbing. No hint 
was given of the fact that the kingdom of 
ultimate glory to which they should come 
would comprehend all that was choicest and 
best in their present surroundings. They 
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were taught to sacrifice all things. We 
may perhaps call it the detachment process 
in their education. The throne of David 
was not to be re-established on Mount Zion 
and filled in the flesh by his chief descendant 
and representative. No tabernacle could 
be suffered to rise on the Mount of Trans- 
figuration. Such schemes were not only 
incompatible with Christ’s wider aim, but 
adverse to the growth of the twelve in 
unworldliness, catholicity of temper, true 
spirituality. But, at last, all political danger, 
all limitation through tribal narrowness, 
and all proneness to the idolatries of pre- 
judice that marked them in the plastic 
stages of their education are overpast, so 
the kingdom of glory can be painted once 
more with touches of local colour in it. 
From the heart of the aged exile of Patmos 
the worldly ambition that once sought a 
kingdom here and a pre-eminent throne in 
that kingdom has been removed by forty 
years of pain, change, buffeting, and 
the ever-expanding power of love to the 
unseen Saviour; and now it is recognized 
that the design of the past teaching has not 
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been to suppress all sympathy with the 
associations of the present world, but to 
refine, and control, and sanctify that 
sympathy. God does not wish to mutilate 
our natures that He may fit us for heaven. 
He wishes to remove only what is diseased. 
In the last surviving Apostle there was a 
deft imagination that could conceive of the 
after-glory under other than earthly condi- 
tions, and there was a whole-souled love 
that could find complete contentment in 
the presence of the Saviour apart from 
accessory attractions; but, in spite of all 
that, there was a strong, tender, sanctified 
clinging to the past—a clinging all the more 
tenacious as he saw it in the softened light 
of a long and dreamlike retrospect. And the 
revelations of God answered the deepest 
beseechings of his soul. He saw that the 
future God was preparing for His people 
would be but a larger and a nobler past, 
and that the forsaken things of the city, 
temple, and kindred lands should be restored 
a hundredfold. 

It has been often asserted that the 
Incarnation was necessary, not only as the 
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stepping-stone to the great redemptive 
sacrifice, but to purge, and focus, and define 
man’s thought about the nature and being 
of a God. In the same degree in which 
human speculation became deep, and daring, 
and subtle, it tended to make God vague, 
abstract, impersonal. This tendency needed 
to be counteracted by the presentation of 
God under the forms, acts, and habits 
of human life in the Old Testament, and 
finally and effectually by the enduring 
incarnation of the New. These conceptions 
of God, whilst provoking the scorn of the 
philosopher by their rudeness, banished all 
vagueness, and brought God more effectually 
within the compass of everyday thought 
and affection. 

And it seems that these closing Apocalyptic 
visions bring heaven near to us in some such 
way as the Incarnation brings God near. As 
the first page of the New Testament opens 
with a grand practical presentation of the 
Divine in human form, ‘Emmanuel,’ God with 
us, so the last page of the New Testament 
closes with what I may perhaps call a grand 
practical presentation of the glory of the 
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coming kingdom of God under the analogy 
of the most sacred earthly life and relation- 
ship—heaven made in the likeness of the 
holy metropolis, and descending to establish 
itself in the midst of earth’s hills, and fields, 
and abodes—the new Jerusalem glorious 
with the touch of God’s perfecting hand, and 
ringing with the angel music as it comes to 
gather into its bosom a holy and awaiting 
people. ‘The tabernacle of God is with 
men.’ - 

This vision of the peerless city descending 
to the familiar scenes of earth brings 
heaven nearer to us than some of the older 
revelations could. 

The revelations of heaven contained in 
the New Testament revolve between two 
opposite poles. In the first place, they are 
at the utmost distance from unsanctified 
passion. Heaven is no hall of revelry, or 
garden of enchantment, or palace of 
sensuality and dissipation. There is no 
Mohammedan Paradise in the Bible, with 
its houris, its viands, and its dreams of 
sense ; sucha Paradise as one of our strongest 
lusts might fashion if turned into a great 
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demiurge or magician. On the other hand, it 
is no Stoic’s Paradise—a Paradise to appre- 
ciate which all the delicate network of our 
present attachments, sensibilities, solicita- 
tions, must needs be torn up and destroyed. 
Heaven will enshrine and glorify all that 
is noble in the life of the past. It will not 
be altogether wide of human aptitudes and 
yearnings. Though like its earthly emblem 
the Sabbath, it has its laws to which it 
must conform, it was made for man. It is 
graciously adjusted to his sanctified nature, 
and shall be gently and noiselessly super- 
induced upon his best life here. 

The first page in Genesis connects itself 
with the last in the Apocalypse, for when we 
read, ‘God saw everything that He had 
made and behold it was very good,’ we 
have a pledge that much belonging to the 
existing scheme of things shall have its 
place in the glory of the world to come. 
God’s complacency in His own work is 
the best possible guarantee that it shall 
not finally perish. He did not throw off 
our world like the cheap and common 
articles some of our machinery turns out 
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by the gross. The Archetype of all true 
artists revelled in the masterpiece of His 
own skill. It was not an absolute error that 
led the patriarchs to seek the promised 
inheritance upon earth. Their disappoint- 
ment was not the final disappointment it 
is sometimes painted, for the city prepared 
of God is a city that comes down to implant 
itself amidst the best associations of earth. 
They had looked into the heart of God, and 
knew that what God had once seen to be 
good could not be irretrievably dissolved. 
David gazed through the breaking up of the 
temporal to the descent of the eternal city 
and tabernacle from above when he echoed 
from his harp the divine pledge: ‘ This is 
my rest for ever; here will I dwell, for I 
have desired it.’ The writer of the 104th 
Psalm did not take the monastic view of 
the world when he saw the radiance of 
God’s providence everywhere, and exclaimed, 
‘The glory of the Lord shall endure for 
ever ; the Lord shall rejoice in His works.’ 
The royal preacher, in spite of his bitter 
scepticisms, never impeached as a vanity 
that part of the existing order which came 
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direct from God’s hand, for he exclaimed, 
‘He hath made everything beautiful in its 
season’ and ‘ Whatsoever God doeth, it 
shall be for ever.’ The aspirations of patri- 
archs, the rhapsodies of psalmists, the 
aphorisms of sages, the ideal pictures of 
prophets, were inspired in spite of the 
earthly atmosphere through which they 
loom. God’s complacency in the world He 
had called into being, the long quest of the 
- patriarchs, the psalmist’s sense of the 
truth that Nature was filled with God’s 
glory, the dreams of seers and prophets, all 
received their vindication when John saw 
the new Jerusalem coming down from God 
out of heaven to plant its adamant founda- 
tion on the renovated earth. 

The life of Jesus Christ gives furthe 
assurance upon this subject. Christ’s fellow- 
ship with the scenes, interests, and move- 
ments of the places where His lot was 
cast, was no politic affectation. It sprang 
from spontaneous and irrepressible sympathy. 
He had come to purify and permanently 
restore all social charities, and it would have 
been incongruous with His mission that He 
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should be an ascetic or a recluse like the 
Baptist. He spoke of flowers as one who 
loved them. He blessed the children, and, 
in the act, showed a heart more open to 
their charm than the fondest mother, and 
declared His will to surround Himself with 
child life in the kingdom of His power. 
His interest in life did not fade like that of 
an ordinary man with his approaching 
departure from it. On the eve of His death 
He seemed to find solace in the companion- 
ship of His disciples and in the celebration 
of a Jewish festival with scarcely a single 
departure from the prescribed national form. 
“With desire have I desired to eat this 
passover with you before I suffer.’ Here 
we have the teacher longing for the presence 
of His disciples, and the patriotic Israelite 
finding satisfaction of spirit in the fulfilment 
of a traditional rite distinctive of His race. 

Some are repelled by this pronounced 
national element in Christ’s character, and 
seem to think Him less perfectly divine 
because He was so simply human. Well, 
there are two kinds of patriotism: the 
patriotism that is the mere excrescence 
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of prejudice, and the patriotism that 
is the outcome of a man’s irrepressible 
sympathy with his relationships. There 
is a patriotism that is bitter, narrow, 
and ignorant, and there is a patriotism 
that is the root and essence of un- 
selfish cosmopolitanism. For my part, 
I love and honour Jesus the more for 
being such a pronounced Israelite. His 
patriotism was not antagonistic to that 
humanitarian breadth we have come to 
associate with His name. It served to show 
that His sensibilities were at once so active 
and so delicate that they were bound to 
strike root everywhere. His tenacious and 
invincible fibres of attachment entered into 
everything that was pure, tender, and 
human. He did not grow apart from the 
world like those pines on inaccessible Alpine 
crags that have stood in their gloomy: 
solitude for thousands of years, which 
Ruskin so strikingly compares to lines of 
ghosts standing on the walls of Hades. 
Nor was he like those giant cedars of the 
Pacific slope that seem to disdain the earth 
with Babel pride, but which are as much 
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looked down upon by the stars as the 
tiniest mosses. His nature, strong as the 
mountains, and piercing into mysteries of 
communion with the Divine beyond the 
highest heaven, struck root everywhere like 
the ivy. He was held to heaven by more 
robust and complex ties of attachment than 
to earth, because its pure life and its more 
imperial expanse offered to His nature a 
larger area of clinging places. 

And all these sensibilities and attach- 
ments seem to have held their place in His 
nature after the resurrection. They had not 
been hopelessly mortified by the Cross. They 
rose with Him. ‘ After I am risen again I 
go before you into Galilee.’ ‘Then the 
eleven disciples went away into Galilee 
into a mountain where Jesus had appointed 
them.’ ‘Go tell His disciples and Peter 
that He goeth before you into Galilee.’ 
Why back to Galilee? Possibly the wounds 
of the disciples’ faith would heal more 
quickly amidst the scenes of their earliest 
fellowship with the wonderful teacher, and 
almost every object there would be a 
memento of some lesson of bygone days. 
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Why back to Galilee? Possibly the gather- 
ing together of the five hundred believers, 
who were to be witnesses of the resurrection, 
could not very well have taken place else- 
where. But one reason I conceive, and that 
not the least important, was that Christ 
wished to meet the disciples again amidst 
the scenes of His earliest, sweetest, and 
most peaceful association with them. His 
own faithful sensibilities had struck undying 
root there, and He was drawn back by a 
voice in His own heart to the soft blue lake, 
and the grass-green hills, where He had 
taught and blessed them, and to the old 
streams and torrents, with their crimson 
fringes of oleander bloom tossing to and fro 
in the breeze. For forty days after the 
resurrection He seemed to haunt the scenes 
of the past with the glorious mystery of His 
presence. 

A French writer who has patronized Christ 
with a biography, and who dismisses the 
resurrection as an impossibility, and only 
half believes in the immortality of the soul, 
explains the report of these appearances by 
another line of supposition. He says the 
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distracted disciples went back to the scenes 
made memorable by their early intercourse 
with Christ. Day after day they wandered 
through these scenes till at last they came 
to think them haunted by the lost presence. 
The brilliant Romanticist might have 
reached a better theory than that had he 
admitted the immortality of the soul. These 
scenes were just as much to the simple 
loving nature of Christ as to the disciples. 
The impression forces itself upon us that in 
His glorified humanity He was yet clinging 
to these scenes and associations. 

Well, these local and finite attachments 
are in the heart of the Master still. All the 
high and pure elements in our earthly 
environment shall be conserved, if only to 
fulfil the Master’s joy. His martyrdoms are 
past, and no further martyrdoms of the 
spirit can await Him in which these tender 
attachments must be crossed, mortified, 
and again denied. As Christ constituted the 
militant Church after His resurrection amidst 
the scenes in which the spiritual life of the 
disciples had been cradled, and ascended to 


heaven near to the quiet Bethany home He 
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had so often visited, so shall He seal and 
robe His Church triumphant in scenes that 
shall comprehend the best and fairest 
elements of the earthly associations in which 
that Church was cradled. The fibres of 
His exquisite sensibility root themselves 
with equal strength in the earthly and 
the heavenly life, and the kingdom of His 
final glory shall blend all the precious 
things of the two. ‘I John saw the new 
Jerusalem coming down from God.’ 

Some of the most glorious blooms in our 
gardens and conservatories are the result 
of cross-fertilization. The florist has hit 
upon the ingenious expedient of touching 
the seed-vessels of one species of flowers 
with pollen taken from an entirely distinct 
class, and new miracles of form and colour 
crown the device. 

To bring forth the supreme glory and 
perfection of the everlasting kingdom, the 
divine wisdom will blend heaven and earth 
into a new universe. The associations of 
the high and holy place shall wed them- 
selves to the choicest surroundings of the 
earthly house of our tabernacle. The 
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splendour of celestial palaces shall be suffused 
into the soft grace of all sacred earthly 
homes. The effulgence encircling God’s 
throne shall mingle with the clouds that 
trail in the flush of the last sunset of earth. 
The simple airs that have been our songs 
in the house of our pilgrimage shall be woven 
into the thunder-voiced anthems of the 
seraphs. The life of angels shall come down, 
and touch, vivify, and exalt the common 
life of men. Who can paint the miracle of 
splendour that shall blossom forth -from 
the marriage of two worlds? No joy of 
earth shall be lost, no grandeur of highest 
heaven wanting, in the last home and 
resting-place of the redeemed. The saints’ 
inheritance in light shall gather into one 
the best things of all worlds. 

This subject comes close home to practical 
life. It is no speculation based upon a 
metaphor, as we might be tempted to think. 
There are good people in the world who find 
it difficult to anticipate heaven with what 
they consider a proper degree of eagerness. 
With little imagination, they cannot con- 
ceive of a satisfying life under conditions 
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that diverge a hair’s breadth from the 
present life. They always associate wild 
flowers with their own particular hedge- 
tows. Without capacity for abstract 
thought, they cannot conceive of God 
away from the sanctuary in which they have 
bowed from childhood. They almost feel 
as if they were dealing with a strange God 
when they are snatched away for a time to 
some new place. God seems as cold and as 
distant as the strangers who surround them ; 
they long with pain for the seclusion of 
their homes again. This difficulty in antici- 
pating heaven is felt most of all by those 
whose sympathies have been shut up within 
comparatively restricted spheres of life, 
and whose local attachments have grown 
almost undisturbed for a lifetime. The 
tendrils that bind them to one set of 
associations. are so dense, tender, and 
tenacious that it is martyrdom to tear them 
away. 

How can heaven be an active attraction 
for such souls, although they may have faith 
in God? These clinging sensibilities have 
to be reckoned with. They do not die out 
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even in a state of sanctification. Well, 
such souls have no need to distress them- 
selves. Heaven will not be so completely 
strange as is sometimes feared. It will not 
be so much the translation of your spirit 
upon the wings of a fearful whirlwind to 
God’s home, as the quiet coming of God’s 
home to your home. Man shall entertain 
angels again rather than be an uneasy 
guest in their high and glittering ranks. 
In the world that comes to greet us there 
will be a welcome touch of what we already 
hold most dear. 

If earthly joys are pure, the great 
changes and crises of the future will not 
interrupt them. Every interest and pleasure 
we can sanctify we shall be able to carry 
into the new realms of destiny that lie 
before us. Christ is in sympathy with 
all our pure and wholesome life, and 
His hand is adapting the place for every 
one of us. The eternal glory shall not 
come as a portentous shock to the most 
delicately organized soul. It will be quietly 
superinduced upon what is best in the pre- 
sent. He who bowed Himself, will bow to 
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His people’s needs and solicitations the holy 
city in which He is King. 

Mark well that this new Jerusalem comes 
down to a prepared and sanctified church. 
It is a holy city descending to receive, into 
its bosom of peace and love, a holy people. 
There is no glamour of flattery in these 
visions. We dare not preach a felicity which 
the unrenewed man might find congenial. 
The city is a city prepared for the bridegroom 
and His friends, and there must be mutual 
affinity and adaptation. If the city is 
adorned, so must they be who expect to 
enter it. If the glory of God is on this new 
Jerusalem, so must that glory be likewise 
on the new Israel that shall inherit it. 
There must be a twofold preparation, a 
preparation both of the city and of the 
people who shall have the high privilege 
and enfranchisement of its citizenship. 
Does the preparation in you keep pace with 
the preparation of the city itself? Are you 
ready to join with a well-attuned soul in 
its lofty songs? Have you a place in the 
temple, a union with Him who is the very 
spirit and substance of the temple life ? 
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_ Have you overcome so that you can inherit 
all things? Is the Spirit in your heart? 
If so, He is the earnest of the inheritance. 
Happy they who shall say after the toils 
and burdens of the pilgrim life, ‘ Our feet 
are standing within thy gates, O Jerusalem.’ 
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